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Isaiah told him that was going to die because he did not get married and have
children. Cheeskeeyahu remonstrated with him and said, "How can I get
married? My son is going to be an evil man." Isaiah told him thatd:v:s not his
business. He was supposed to get married and have children, and leave the rest
up to G-d. Isaiah even went so far as to say that he would give Cheeskeeyahu
his daughter's hand in marriage. Cheeskeeyahu prayed to G-d, and G-d forgave
him for his arrogance in thinking he should not act like other people, that he
should not get married and have a family. Isaiah did give him his daughter, and

Hedus o o
they did have a son, Menashe. A very wicked king, he ruled for over 60 years.

In the Gemora Sanhedrin, we learn that many Rabbis say Menashe did not
deserve to enter the world to come. Later, in the same Gemora, we learn that
since Menashe did teshuva, other Rabbis felt that he would get to enter the
world to come. Menashe had a difficult task. He lived in the time of the
Assyrian conquests, and to placate his conquerers, and to make sure Israel
could stay independent, Menashe had to let idol worship enter his kingdom.
The Rabbis in the Talmud who asserted that Menashe was not worthy of the

by
world to come were castigated the other Rabbis who said, "If you had lived in
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the time of Menashe, you would have picked up your skirts and would have run
after him." Menashe, though, did do evil things. He killed his own
grandfather, Isaiah, yet, G-d forgave him when he did Teshuva, and most

Rabbis say that because he did Teshuva, he was worthy of the world to come.

Menashe, though, had to ask for forgiveness. He had to take the initiative. To
be forgiven, we all must take the initiative. We cannot hold back. We have to
admit our guilt. We have to make restitution. We have to seek out the people
we have wronged. However, there is also a duty on the people we have
wronged to forgive us if they see we are sincere. The person who seeks
forgiveness must be like one who immerses himself in a mikvah, where one's
entire body is surrounded with water at one time. We cannot say, "Well, I'll
ask for forgiveness for cheating him, but not for tatking bad about him." This

will never do.

Moshe said, "Listen to the heavens and hear the earth.” For both our spiritual

and material sins, we have to want to be forgiven. Isaiah stressed the material

over the spiritual because many times people will mouth the spiritual truths, but
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forget about implementing them. We must seek forgiveness ourselves, and we
must give forgiveness to others. When someone asks you, "How can I repair
the damage I have done to our relationship," you should not answer, "You
made the problem, you fix it." Instead, we should work to repair the
relationship. When man sins against G-d, G-d, Himself, clears up the mess that
man creates and repairs the relationship. When someone offends you and asks
for your love back, have compassion and give even more love than you had

before. This is what forgiveness means. However, the person must want to

change and have changed.

Let us hope and pray we will all seek forgiveness and give forgiveness in the
coming year; that we will determine never to do those things again which hurt
others; and that we will accept the sincere forgiveness of others who also
determine never to repeat those things which hurt us. May we, by so doing,
deserve to be granted a year of health, happiness, spiritual growth, and

prosperity. Amen.
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~i-ﬁ:n’giveness.
What do we mean by forgiveness? Does forgiveness mean the slate is wiped
clean, that we all start fresh? Does it mean that past is completely wiped away?
The Jewish conception of forgiveness differs from the Christian conception of
forgiveness. I have often wondered why after the Pope was attacked and almost
assassinated, he never actively, until now, tried to find out whether or not his
attacker was sorry, and if he was sogry, why he didn't try to get his attacker
freed from jail. After all, he had forgiven him. The answer is that in the
Christian view of things, when you forgive someone you remove the barrier
between your attacker and G-d: that person who has wronged you has erected a
barrier between himself and G-d, which only you can remove. By forgiving
him, according to the Christian view, you have removed this barrier. He can
now once again approach G-d, but this does not mean that you do not want him
punished, and this does not mean that you do not want him to stay in jail. You
can still believe justice has to be done; even in states like Texas which have the
death penalty, you could still want him to be executed, even though you have

forgiven him.

In Judaism, this is not what forgiveness means. To forgive a person means you
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no longer hold a grudge against him. As Rabbi Israel Salanter said, "Once one
forgives his fellow man, it is forbidden to bear a grudge. If he still finds
himself feeling angry toward the person who offended him, it is as if he has
given a gift or forgiven a debt and is now demanding it back." Since man is
created in the image of G-d, we have the ability to act G-dly. Just as

G-d forgives us and allows us to start fresh, we should do the same thing.
After the sin of the golden calf, G-d originally forgave us, but He said that His
presence would no longer go in our midst. Moshe remonstrated with G-d and
said, "We will not go up unless You are in our midst." G-d relented, and He
agreed to go with them. When the Jewish people sinned by heeding the words
of the spies, G-d once again forgave them at Moshe's behest, but He said this
time they had to wander in the desert for 40 years. This was not so much a
punishment as a necessity. The people were slave people, and they had to learn
the art of freedom before they could enter into the land of Israel. This was a

learning experience.

Today, too, we can, after we forgive someone, demand that they take courses

or learn in other ways how to improve where they have fallen down. For




image3.png
OCTOBER 2000
Rabbi Joseph Radinsky

example, we can demand a drug addict go through a treatment program. We

can demand an abuser attend classes.

There is also a difference between individual forgiveness and the community's
forgiveness. An individual may forgive a person entirely, but for the sake of
society, we must incarcerate or punish a person. G-d can forgive a person
immediately because He knows what is in his heart. We cannot. Society, to
exist, demands justice; otherwise, anarchy will take over. However, as
individuals, we can still forgive people, but they must have changed. A wife
who forgives her abusing husband acts foolishly and sinfully if he has not
actually changed. We do not believe in forgiveness without restitution and
change. The Pope's forgiving a person who shot him was done without that
person ever repudiating his deed, showing remorse or regret, or offering
restitution. In fact that person has never expressed regret, and he has even said

that he would do it again.

As the Rambam says, "However, when man sins against his fellow man by

cursing him or robbing him, he is not forgiven until he has paid his debt and
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appeases the injured party. Even after he compensates for the damage he has
done, he must appease him and ask him for forgiveness. Even if his offense
was only verbal, he must persevere until the offended party forgives him. If the
injured party refuses to forgive him, he should appear before him with three of
his close friends and ask for forgiveness. If he still refuses, he should repeat
the process a second and third time. If he still refuses to forgive, you should

leave him, and a person who refuses to forgive becomes himself a sinner."

Notice that forgiveness must be sought by the guilty party. We just do not
willy nilly say a person is forgiven. Forgiveness must be asked for by the
guilty party. He must feel within himself that he did something wrong. If he
does not feel that he did anything wrong, and if he has not made restitution,
then most certainly he is not deserving of forgiveness. If, however, he
acknowledges his error, and asks for forgiveness -- as Maimonides again said,
"It is forbidden for a person to be merciless and not grant forgiveness. One
should rather be easy to calm down and slow to anger. When someone asks
you for forgiveness, you should grant it with a full and sincere heart. Even if

the sinner has caused great injury to you, you should forgive him, and it is
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forbidden to take revenge."

In the Torah portion, Haazinu, we have many of these concepts laid out. We
learn that none of us ever loses our access to G-d. Even if we are the greatest
sinner, our way cannot be blocked to G-d, even by people who we have
wronged. We say, "Because the name of G-d I will call, give greatness to our

G-d." We can all call on the name of G-d.

The first words of this Torah portion are, "Give ear, O heavens, and I will
speak, and the earth, hear the words of my mouth." This is the exact opposite
of what Isaiah said in his statement, "O, hear, O earth, and listen, O heavens."
It is true that Moshe Rabbeinu gave the Jewish people ideals. He wanted also
to give them a land, but he could not. We know that Moshe Rabbeinu, because
he received the Torah, fleshed out the covenant that was originally given to
Avraham Oveinu. We all know that we Jewish people have two special
covenants with G-d. We have a covenant that was given to all mankind by G-d
to Noah. Therefore, we believe that all human beings are in a covenantal

relationship with G-d. That is why we do not feel compelled to convert
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anybody to our religion, since they all have access to G-d. We also believe that
we have had a special covenant with G-d from the time of Abraham to be G-d's
partner in bringing redemption to the world, to help G-d perfect the world.

This covenant was expanded at Mount Sinai when Moshe Rabbeinu brought
down the Torah to us. He gave us the means to implement the covenant given
to Abraham. Moshe's poem, which makes up most of the Torah portion,
Haazinu, demonstrates that if the Jewish people desert the values and means

which Moshe gave us through the Torah, we will be expelled from the land.

The question still remains, though, why did Isaiah first say, "Give ear, O
earth,” and then, "listen, O heavens?" Isaiah knew that the people accepted the
ideals of the Torah. They just were not implementing them. Isaiah lived
during the time of King Cheeskeeyahu, a very righteous king, who pushed
Jewish education and stressed Torah. He himself, however, did not want to
participate in the real world; he said he did not have to get married and have
children. He did this because: (1) his job was to concentrate only on Torah —
a wife and family would distract him; and (2) because, being a prophet, he

knew he would produce an evil son. When Cheeskeeyahu grew deathly ill,




